PEIUUL L IC Sigiidicu 11> dUSBIAUCE L0 LIE Aymara Dy seldom weating a Western suit in thec.
and when he was made supreme leader of the Aymara, he wore a replica of an ancient cape;
auguration in late 2005, he wore a suit of semiprecious alpaca fiber, the fleece of a
of the Andean highlands, with lapels embroidered with Aymara motifs. :

As a political movement and a philosophy, feminism seeks equality between men and v
forms of discrimination—unequal pay, objectification, oppression, patriarchy, and stereotypiy
the targets. Among the oppressive cultural forms that most feminists reject or critique arejsy
ent, sexualized, or physically idealized media representations of females. Yet there are variagjgl
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titled “Feminism and Fashion,” traces the split to two nineteenth-century perspectives. One f ds
ion oppressive, a criticism that fashion continues to receive today. The other finds fashion a ple
often remarked on by its advocates across history. Wilson rejects feminist ambivalence toward, fashi
and posits a declaration of fashion’s functions and characteristics.
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_ FAILED CENSURES: ECCLESIASTICAL
- REGULATION OF WOMEN’S CLOTHING
IN LATE MEDIEVAL ITALY

Thomas M. Izbicki

lection of Church councils (Kaeppeli 1970-1993:
185), but the outlines of its teachings are clear.
The tenor of the decree was moral, reminding
women that the Scriptures warned against “super-
fluous ornamentation” fornate supeiftuo]. It also
denounced women who preferred pleasing the
world to pleasing God. The specific injunctions of
the decree, applicable wherever Cardinal Latino’s
legatine writ was valid, were described as tailored
to the salvation of the women to whom they ap-
plied. Specifically, the legate warned women not
to go about the city wearing clothing open in the
front or dragging more than one hand’s breadth
[ palmum] of cloth upon the ground. Their mantles
were not supposed to have folds more than two
hand’s breadths /palmos] in size. These strictures
applied to any woman older than twelve years of
age. Women’s virtues, not their clothing, were
supposed to be their ornaments.

Additional restrictions were imposed on mar-
ried women more than eighteen years old and
married for more than a year. This allowed them
to enjoy their marital finery briefly before switch-
ing to more sober garb.? This change was sup-
posed to clothe them with becoming modesty.
These married women were told to veil themselves
when they went out. Nor were they permitted to
wear clothing assembled “artificially” /artificiose]
out of different types of cloth. (Presumably this
included a prohibition against wearing stripes
[Pastoureau 2001]).

. icki ¥ : iastical Regulation of Women’s Clothing in Late
d from T. M. Izbicki (2009), “Failed Censures: Eccles:astu,ja : ' .
( ievalEI’t(tar;?’t?n R. Netherton and G. R. Owen-Crocker, eds., Medieval Clothing and Textiles 5 (Woodbridge, UK: Boydell),
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It is apparent, moreover, that the legate in-
tended enforcement via the sacrament of pen-
ance. Women who offended against the statute
also were subject to ecclesiastical censures. They
lost any concessions ever made to them, and
they were deprived of the sacraments until they
mended their ways.> A woman who repented
was expected to swear “before Ged and a priest”
[coram Deo, & Sacerdote] that she would observe
the statute. The sober dress she adopted thereafter
was to be a warning to other women to mend
their ways. Enforcement of the legate’s decree was
expected of the clergy, both diocesan and mo-
nastic. Confessors were not supposed to absolve
women who violated its instructions. Any priest,
secular or religious, who did offer absolution lost
his exercise of office and the fruits of his benefice
for a month (Killerby 2002).

CARDINAL LATINO MALABRANCA’S
CONSTITUTION ON WOMEN’S
DRESS (1279)4

Almighty God, who requires the ornaments of
virtue in his faithful people, intended to deter
women from superfluous ornamentation of the
body by way of the mouths of the prophets and
apostles by calling them back with diligent warn-
ing, by holding them back with dire rebukes and
by horrendous [threats] to the nations, as shines
forth in many ways from the divine Scriptures.
But because no few women, more to please the
world than God, as their actions show; go to ex-
cess, acting quite imprudently in this superflu-
ity, and lead others to excess [by their chiding],
we, wishing to provide for their salvation and to
warn about the many sins that frequently arise
from this cause, strictly command in the pres-
ent statute that, in the cities and other places
of our legation in [which the present] constitu-
tion will be published by the bishops or their
vicars, no woman more than twelve years of age
go forth to proceed publicly in the city in a gar-
ment open in the front or a vestment flowing

.mere than one hand’s breadth on the o
nor should she presume to wear a man¢
shoulders with folds of more than tw
breadths.> W= add too that all married:
who have atrined the age o< eighteen’
been married for more thar: a year sh
pear in publiz with their heads veiled,
of -hem should wear in pudlic [clothé
together artificially from [different]
cloth, so tha: with modest shame and
modesty, which especially ornamen
wives, they show forth externally the
thar they should have internally.
We compel those women who are kno
have [at presznt] garments made in th
said mode at least to give vp those garn
But lest any such a woman should put ¢
making of garments of this sort to later, y
hibit this mote strictly. If she, having setas
the present time the fear of God and neg
care for proper integrity, should hold [thi
statute in contempt, we deprive her of
dulgences that were granted up to now:o
be granted in the churches or preachingg;
ings by our authority or that of other pre
moreover, we deprive her of participation
the sacraments. If she comes to penance!
or other sins, she is not to be absolved t
she promises firmly before Ged and a prie
she will observe the aforesaid statute there
Thus she will doubtlessly bear witness by
dress to those women who wish to pleas
world more than God and who do not blu
be counted in the number of light women
they will sustain not just the scourge of ec
astical discipline but the opprobrium ofat
hensible reputation. Last of all, that if any pr
religious or secular, should presume to m
to those women who offend in the aforesaid
ecclesiastical sacrament before due satis
is made, he should know that he will be
pended equally from office and benefice fof
month. And if, nonetheless, he fails seriousl
discern that he is to be deprived perpetually
the power of hearing confessicns. i




Done at Bologna on the second day before
kalends of October® in the second year of
sontidicate of the Lord Pope Nicholas III.

Bernardino’s rhetoric was particularly heated, ad-
gécating the burning of a girl, her mother, and
dressmaker who violated strict norms of dress

‘Mormando 1999).
ter a “bridal period,” a woman was expected to
ar more sober clothes, and the husband could
wn the ornaments (Bestor 1999; Kirshner 1991)
is  ‘censure is minor excommunication, de-
iving the offender of access to the sacraments
dola 1986).

 habita mulierum, translated by the author from
he rex: in Mansi (1960-1961 [1759-1798]: 24,
2-53). Mansi’s edited text is imperfect. Words
square brackets are the author’s additions based
 Mansi's footnotes.
llerby (2002) translates chlamys as a train “one
half braccio” long.
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6. The kalends being October 1, the date of the doc-
ument is, therefore, September 29.

EDITORS’ NOTE

In the remainder of the essay, Thomas Izbicki ex-
plains that this regulation, as well as others issued
by clergy and civil authorities, failed for several rea-
sons. First, women often undermined the restrictions
while nominally adhering to them; for example, by
wearing veils worked with gold thread. Second, the
clerics themselves often wore extravagant clothes.
The papacy especially, a sumptuous court in its own
right, “was no enemy of luxurious costume” (45). Fi-
nally, although the leading patriarchs of Italy’s major
cities expressed their concerns about dress through
sumptuary laws, they—along with their wives and
daughters—supported the luxury trade through their
purchases. Dressing in sumptuous cloth and precious
jewels upheld family status and maintained their dig-
nity. The underlying problem was “how to strike a bal-
ance between moral rigor and the lived situation of

the laity” (43).



